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NOTES

ON ARISTOTLE'S POLITICS.

BOOK L

éredy) macay wohw k.TA.

The order of the first paragraph is disturbed by the repetition
of the statement that every community aims at some good. The
meaning will be clearer if drawn out in a technical form:

Every community aims at some good:
Every city is a community ; and therefore
Every city aims at some good.

Upon which rests a second syllogism with added determinants:

Whereas all communities aim at some good,

the highest aim at the highest good:

The city is the highest community; and therefore
The city aims at the highest good.

Compare the opening of the Nicom. Ethics, i. 1. § 1,—

maoa réxm xai waoca uéfodos buoiws 8¢ mpafis ral mpoalpeais dyabod
Tewos épiealar Soxerr 810 kakds dmedpivavro Tdyabov of wdvr édierar.

Similarly the Metaphysics begin with a general proposition,
wdvres dvbpomor ob eldévar dpéyovrar liver; and the Posterior Analytics,
ndga Bidackalla kai maca pdfnois Savonrue} ék mpoimapyovons yiverar
yréoews.

The connexion of what follows in § 2, if there be any, is not
easy to trace: ‘But a community is a complex organisation ;* Or,
¢ But we must not suppose the different forms of communities to
be the same;’ Or, the agreement described in the first sentence
may be contrasted with the difference of opinion in the second ;—

VoL. 11, B
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2 ARISTOTLE’S POLITICS.

‘We are all agreed about the end of the state, but we are not
equally agreed about the definition of the ruler.’

"Ococ pév olv olovrar mohrkdy xal Baocihidv xai olkovopxdy kai
Beomorikdv elvar TOv adrdr kT

The starting-point of Aristotle’s enquiry here, as in many other
passages, is a criticism of Plato. See Politicus, 259 C, davepdr
@s €moTipn pla wept wdvr éoTi Tabrar  TabTpy Oé eire Bagduay eite
oMy €ire olkovopikny Tis Svopd(er, pndév adrd Suapepdpeba.

This criticism is further worked out in ii. ¢. 1~5; cp. especially,
c. 2. §§ 2-8, where Aristotle shows that the state is composed of
dissimilar elements. An opposite view is maintained, or appears
to be maintained by Socrates in Xen. Mem. iii. 4. § 12, where he
says, ) rav Biov éryéhea mAfer pdvoy duapéper Tijs Tow kowdv; and § 7,
where the good olcovdpos is said to be the good orparnyés. This is
a paradoxical way of insisting on the interdependence or identity
of different callings ; Aristotle rather dwells upon their diversity.

olov &v pév Shiyar.  Sc. dpywr 7, or dpxp.
A general notion gathered from the words mohirudy xat Baothixdw

KT\,

kai woAtrikoy ¢ k.1,

SC. 1o dpyovra Néyouot.

s émomipns TS Toladms,

sc. mahirecs, to be supplied either from the previous part of the
sentence, or from the word wohruér which follows :—* According
to the principles of the science which deals with this subject” Cp.
i. 8. § 7, Bdharrav roialryy, where rowdry is to be explained from
dMseias which precedes : and in the same chapter, §§, TowabTy kTijots,
where roiaéry (meaning ‘in the sense of a bare livelihood’) is
gathered from airéduros and uy 8¢ d\hayjs in the previous section H
and ii. 4. § 4, 8¢l 8¢ rowodrovs elvar Tods dpyopévous wpds 76 mebapyeiv xai
un vearepifew; where rowvrous, meaning ‘ disunited, is a notion
supplied from the preceding words,—frrov yip &rrar ehia kowdw
Svrow réw réxvey kal rdv yuvady: andii 6. § 22, ds pév odv odx éx Spuo-

xparias kai povapyias St ovmordvar T Towbry wolireiav, where the
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NOTES, BOOK I 1. 3

idea of an ‘imperfect’ state, like that contained in Plato’s Laws,
has to be gathered from the whole preceding passage.

xara iy Gdnympérmy péfodov. 1 3.

i.e. the method of analysis which resolves the compound into
the simple. Cp.c. 8.§ 1, éAws 8¢ mepi mdoms krioews kal xpyparioriis
fewpfiowper kard Tov Umymuévoy Tpémov, émeimep xai 6 Sothos Tiis kTiTEwS
pépos Te v,

Smyquévny, < which we have followed,” not merely in the Ethics,
as Schneider and cthers; for the same expression occurs N. E.
il. 7. § o (xard 7ov O¢nynuévoy Tpémov), and therefore can hardly
refer to them, but ‘ generally’ or ‘in this discussion. The péfodos,
like the Adyos in Plato, goes before and we follow. Cp. De Gen.
Anim. 3. 758 a. 28, and note on c¢. 13. § 6.

Gomep yap év Tois dNhois 0 avvberor péxpt TéV dovwférwv dvdyxnl. 3.
Suatpeiv (raita yip édxtora pépia Tob mavrds), olire xai moAw €§ by
otyketrar oxomovvres dyrdpefa kal wept TobTwy pd\doy, i Te Suapépovory
d\Ahov kal € i Texvkdy évdéxerar NaBely mept ékaoTov oV pnbévrav.

robrwr may either refer 1)* to é¢ &v oiyxerar, i. e. the elements of
the state which he is going to distinguish in this book; or 2) to
the different kinds of rule mentioned in the preceding paragraph
(Bernays, Susemihl) : in the latter case it is paraphrased by mepi
€kaoror Tév pnbévrwy, in the next clause. (For the vague antecedent
to rodrww cp, supra c. 2. §§ 2, 12, etc.,etc.) Aristotle treats of ‘the
kinds of rule’ in Book iii. cc. 7, 8, and in the fourth and sixth books.

xai, according to the first explanation="‘as about the state so
about the elements of the state,” according to the second,=* about
kinds of government as well as about other things.” &owep év rois
dX\ots . . xai mepi rovrwv is repeated or resumed in domep év Tois EAhass
kai év rolrors at the beginning of the next paragraph, c. 2. § 1.

The argument is to the effect that if we analyse forms of
government into their parts, or into their kinds, we shall see
that they differ in sometﬁing besides number—e. g. in the nature
of the authority exercised in them, or in the character of their
magistracies, or in the classification of their citizens. (Cp. iv. 4.
§ 7 ff.) That states consist not only of their elements, but have in
them something analogous to the principle of life in the human |

B2



4 ARISTOTLE’S POLITICS.

frame, is a truth strongly felt by Plato (Rep. v. 462 D), less strongly
by Aristotle (infra c. 2. § 13).

€l 39 Tis €€ dpyis T& wpdypara Pudpeva BAéYreiey, Gamep év rois s,
xkai év Totrois kdAMor v olre Bewpioetey.

Aristotle does not mean that politics are to be studied in the
light of history; but rather that the complex structure of the state is
to be separated into the simple elements out of which it appears to
be created. Yet the two points of view are not always distin-
guished by him; and his method of procedure is often historical
(e.g. in Book v) as well as analytical.

kai v . . . Qurois Guowdv T épleobar, olov abrd, Towoiroy karakumeiv
érepo.

Aristotle, like Plato (Symp. 186), attributed sex to plants, male
and female being combined in the same plant. The analogy of
plants and animals is drawn out; De Gen. Anim. i. c. 23.

TaiTo moieiy,
SC. T& wpoophueva vmd Tob dpyovros, another instance of the vague
antecedent (c. 1. § z and ¢, 2. §12).

™y Sehuiiy paxapav.

Evidently an instrument that could serve other purposes than
that of a knife. Compare the dBehiockohiyxmov mentioned in iv.
15. § 8. The Delphian knife is described by Hesychius as Aap-
Bavovaa dumpoafev pépos idnpoiv, ¢ having an iron part added to it in
front” The name is in some way connected with the sacrifice at
Delphi, and is said in the appendix to the Proverbiorum Centuria,
1. 94 (p. 393 Schneidewin) to have passed into a proverb directed
against the meanness of the Delphians in taking a part of the
sacrifices and in charging for the use of the sacrificial knife. (See
Goettling, Commentatio de Machaera Delphica, Jena, 1856.) We
may agree with Schlosser in thinking that the matter is unimportant.

76 puoe dpxov obx Exovaw, . . . yiveras §) kowwvia abrédv SovAns kal Sodhov.

¢ Among barbarians women are slaves. The reason is that all
barbarians are equally slaves : there is no ruling principle among
them such as gives the true relation of husband and wife, of master
and slave; they are all upon a level” Cp. infra, cc. 12, 13.

o
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NOTES, BOOK 1. 1. 5

¢ olxov pév mpdmicra yuvaixd e Bovv 7’ dporipa’’ 2 5.
Compare Wallace’s Russia (p. 90. ed. 8). ¢The natural labour

unit (i.e. the Russian peasant family of the old type) comprises

a man, a woman, and a horse.’
els magav jpépay. 2 5.
‘For wants which recur every day,’ and therefore can never be

left unsatisfied.

Spoxdmyovs. 2. 5.

‘Sitting in the smoke of one fire’ is read by MSS. of the better
class, P4, Ls, corr. Mb, William de Moerbek ; dpoxdmouvs by the rest
(Susemihl). The meaning of the latter word ‘fed at the same
manger’ is better suited to the context.

7 8 éx mhedvor olxidy kowwvia TRdTY xproews Evekey pi épnuépov kdpn. 2. 5.

There was a time when the xéuy or village community had an
important place in Greek life. Cp. iil. 9. § 14, where it is joined
with yévos (mihis 8¢ 5 yev@v xal xopdv rowwvia {ofis Tehelas kal abd-
rdprovs), and Thucydides, i. 5: ib. 10 (xard xdpas 8¢ 7¢ marad
iis ‘“EAAdBos 7pome oliofeions, sc. tis Smdprys). Such communities
lasted into historical times in tolia, Acarnania, Arcadia, and
even in Laconia. During the life of Aristotle himself the villages
of Arcadia had been united by Epaminondas in the city of Mega-
lopolis (cp. note on ii. 2. § 3).

mpary.  To be taken with the words which follow: ¢ When they
began no longer to regard only the necessities of life.’

pdkiora 8¢ xatd $bow owker 7 kbpn drowia olkias elvar  obs xakoiol 2. 6.

Tives Spoydhaxras, waidds re xat maidwy waidas.

‘The tie of relationship is still acknowledged in the village,
which in its most natural form is only a larger family or a colony of
the family” (There should be a comma in the Greek after
poydhaxras; the words maidds 7e k7., though construed with
xaloiew, being really an explanation of dwowia) The form of
the village community is most natural, not when composed of
individuals combined by chance, say, for the purposes of plunder
or self-defence, but when the family becoming enlarged leaves its
original seat and finds a new home. The expression dmouwia oixias is
not strictly accurate, for the village might grow up on the same spot.



6 ARISTOTLE'S POLITICS. 'ﬂw’

Cp. Cicero de Officiis, i. 17, ‘Nam cum sit hoc natura
commune animantium, ut habeant lubidinem procreandi, prima
societas in ipso conjugio est: proxima in liberis: deinde
una domus, communia omnia. Id autem est principium urbis
et quasi seminarium reipublicae. Sequuntur fratrum conjunc-
tiones, post consobrinorum sobrinorumque; qui cum una domo
jam capi non possunt, in alias domos tanquam in colonias exeunt.
Sequuntur connubia et affinitates, ex quibus etiam plures pro-
pinqui. Quae propagatio et soboles origo est rerum publicarum.’

dpoydhaxres, 2 rare term for yewirar Or Ppdrepes.

. A ”

2. 6. i xal 16 mpdrov éBacihevorro ai wokews, kal viv ére T& vy ék
Bachevouévor yip owiNlov. mica yip olkia Backelerar wd Tob

. " v oea . , PSR
npeoBurdrov, Gore kai al dmokiat S1d Ty ouyyévewav. kal Todr’ éoriv

8 Néyet "Opnpos, ‘o e 82 2
GF-LU'TGIKL € €KATTOS

maidov 78 dAdyor.’
amopddes ydp  kal obre TO dpyaiov gkovv. xai Tovs Beods O¢ St Toiro
wdvres Paoct Bavikeleofar, St kal adrol of pév &re kal viv, ol 8¢ 16 dpyaiov
éBagikevovro’  Gomep 8¢ kal Ta €ldy éavrois dPoporotaw of dvlpwmor, olrw
kal Tovs Bilovs Tav Oedov.

The argument is as follows: The rise of the village from the
family explains also the existence of monarchy in ancient Hellas.
For in the family the eldest rules. This rule of the eldest in the
family is continued into the village, and from that passes into the
state. In support of his opinion Aristotle quotes what Homer
says of the Cyclopes (a passage also quoted by Plato, Laws 680,
in a similar connexion), and he further illustrates it by men’s ideas
about the Gods, to whom they attribute a regal or patriarchal form
of government, such as their own had been in primitive times.

7d €0y here as in ii. 5. § 2 (see note in loco), a general term for

barbarians.

éx Baghevopévov yap avnifor.

Aristotle is here speaking of one kind of monarchy, which may
be called the patriarchal. In iii. 14. § 12, he attributes the rise of
monarchy to the benefits conferred on the inhabitants of a country
in peace or war by distinguished individuals, whereas in this
passage he assigns to it a patriarchal origin. Both accounts

Sy i g
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NOTES, BOOK I. 2. 7

have probably a certain degree of truth in them. And doubtless
in history either form of monarchy may have taken the place of
the other; a series of undistinguished kings may have been in-
terrupted by the hero or legislator, and the hero or legislator may
*  have transmitted his power to his posterity. Cp. also iv. 13. § 12.
! 8 Ty ovyyéveiav.

Either ‘the relation of the members of the xdun (yéros) to one
another,” or ‘ to the original oixia.”

¢ Gepeoreter 8¢ Exaoros maidwv 78" dhdywr.

Odyssey ix. 114 ; again alluded to in Nicom. Ethics x. 9. § 13,

kukhwmikis Oepuoredwy maidoy §8 dhdyov.

bomep 8¢ xai 14 €l éavrols depopowodow of dvfpwmor obrw kai Tols
Biovs Tov Bedv.

This is especially true of the Greeks, who limited the divine by
the human ; in other mythologies the idea of a superior being who
could not be conceived, led to extravagance and grotesqueness.
And even among the Greeks, the light of fancy was always
breaking in, though not in such a manner as to impair the
harmony of the poetical vision.

H
;
19
i
4
¢
;
i
i
:

:
§
H

Téheros moAis. 2. 8.
Opposed to mpéry (§ 5).

ywopdm pév oy 1oi G évexe, oloa B¢ rob €& (7. 2, 8.
¢ The state is created for the maintenance of life, but when once
established has a higher aim.
olca partly derives its meaning from ywopévy, ‘having a true
being’ opposed to ¢ coming into being’ (cp. odoia and yéveis).
% 8¢ $lais Téhos éariv, 2. 8.
By Aristotle the end of a thing is said to be its nature ; the best
and alone self-sufficing development of it. From this tran-
scendental point of view the state is prior to the individual, the
whole to the part (§ x2). But he is not always consistent in his
use of language; for while in this passage he speaks of the state
as the end or final cause of the oixia, in Nic. Ethics viii. 12. § 7 he
also speaks of the oixia as prior to the state and more necessary
(mpérepov xai dvayxaidrepov oixin méhews). Cp. Categories c. 12, 14 a 26.

v -
eimep Kai ai wpdrar kowwviat. 2. 8.



8 ARISTOTLE’S POLITICS.

“If the original elements of the state exist by nature, the state
must exist by nature.” But is the argument sound? are not two
senses of the word nature here confused?

2. 9. Tév Ppuges 1) wékis.

i.e. because it is the end, the fulfilment, the self-sufficing, the
good: yet there is another sense of the word ¢dous, which is not
applicable to the state.

2. 1o, $loet ToloiTos kai mokéuov émibupnris, dre wep Alué by Somep év mervols.

Lit. * For the alien, who is by nature such as I have described, is
also a lover of war.’

The margin of one MS. supported by the old Latin Version
(which gives ‘sicut in volatilibus’) reads merewois. merois is the
reading of one late MS,, merrois apparently of all the rest. In_
support of the last a very difficult epigram of Agathias (Pal
Anthology, ix. 482) is adduced in which the term &{v¢ occurs in X
the description of a game played with dice and similar to our back- ;
gammon; the game is not however called merroi, nor does the ;
description answer to the game of wmerroi. The word dv¢, when
applied to a game, may mean either ‘exposed’ or ‘blocked,” and
so incapable of combination or action. With év merewois, (v might
be interpreted of birds of prey which fly alone, the solitary opposed

to the gregarious: cp. wavrds dyekaiov {@ov in the next sentence.

But neither év merrois nor év merewois can be precisely explained.
The variations of reading (omission of a¢uv{ &, alteration into dvev
{vyod Tvyxdvev) shew that the copyists were in a difficulty. We can
only infer that whether applied to birds or to the pieces of a game,
the word &(v§ is here used as a figure representing the solitude of
A savage who has no city or dwelling-place.

PR i 1

2. 10.  diori
, Either 1) **why,’ or 2) ‘that.” In either case the reason is sup-
plied from what follows (§ 11):—* Man has the faculty of speech,
and speech was given him that he might express pleasure and
pain, good and evil, the ideas which lie at the basis of the state.’

2. 12. 1) 3¢ Todrwr xowwvia Totel olkiay xai wéAw. k3
rovrov, sc. ‘of these perceptions,” or rather ¢ of those who have
these perceptions.” For the vague antecedent see note on § 2.




NOTES, BOOK 1. 2. 9

xai wpérepov 8 1 Pioe kTN 2. 12,
In idea the state is prior to the family, as the whole is prior to
the part, for the true or perfect family cannot exist until human
nature is developed in the state: but in time, and in history, the
family and the village are prior to the state. The state is ¢doe
@ mpérepov, but the family xpéve mpdrepor. See above, note on § 8,and
Categ. c. 12, 14 a, 26.

Siapbapeica yap forar TOLRUTY. 3. 13.
Referring either 1) to dpevipws:—  When the powers of the
hand are destroyed (8wgfapeioa) it will only be such in an equivocal
sense;’ or 2) *to domep Mbivy ‘it will be like a stone hand” Cp.
Sir J. F. Stephen’s Liberty, Equalily, Fralermiy, p. 128, ‘A man
would no more be a man if he was alone in the world, than a
hand would be a hand without the rest of the body.’

8re pév odv 1) mokis kal PUoes xat mpdrepoy 7 ékacros, Sqhov' €l yap pj 2. 14.

;
£
¢
;
s
4
1

atrdprns Eaaroes xopioels, Spolws Tois GNNows pépeoww EEev mpds 16 Bhov.

This is a resumption of the words; xai mpdrepov 8% T4 Ppioer k. r. A,
in §12. “That the state exists by nature and is prior to the indi-
vidual is proved by the consideration that the individual is not
self-sufficing ; he is therefore a part, like every other part, relative
to the whole and so implying it

R e a s g

B R AELE. RS

dore § Onpiov i) Beds. 2. 14.
Compare the old scholastic aphorism derived from Aristotle
that ‘the man who lives wholly detached from others must be
either an angel or a devil;’ quoted by Burke, ¢ Thoughts on the
causes of the present discontent,’ vol. i. p. 340, edit. 1826.

Pioe pév odv i) Sppi. 2. 15.

¢ True, the political instinct is implanted in all men by nature : yet
he who brought them together in a state was the greatest of bene-
factors’ : or z) with a less marked opposition : ¢ The political instinct
is natural; and he who first brought men together [and so
developed it] was the greatest of benefactors.’

Here as elsewhere Aristotle presupposes a given material, upon
which, according to the traditional Greek notion, the legislator
works. Society is born and grows, but it is also made.



2. 16.

10 ARISTOTLE'S POLITICS.

é 8 dvbpwmos émha Exwv plerar $poviioer kal dpetT, ols émi Tdvavria
éom xpiofa pakoTa.

1) *8nha &Exev = Smhopévos, the words @povioe xkai dpery being
datives of the instrument. It seems strange at first sight to speak
of ppomaus and dpery as capable of a wrong direction. We might
rather have expected Aristotle to have distinguished ¢pdvnors from
what in Nic. Eth. vi. 12.§ g, is called 8ewérns, (an intellectual capacity
which may receive a good direction and become ¢pdryois; but may
also when receiving a bad direction become mavovpyla) and dperd,
from what in the same passage of the Ethics is spoken of as mere
oy dpery (Nic. Eth. vi. 13. §§ 1 and 2) or in the Magna Moralia
i. c. 85, 1197 b. 39, as Opuai Twves dvev Ndyou npds T4 dvdpela xai Td
dixaa k.7.A., which may become injurious unless directed by reason
{&vew vod BAaBepal ¢aivovrat olva, Nic. Eth. vi. 13,§ 1). But the transfer
of certain words from a good to a neutral sense or from 2 technical
to a general one is common in Aristotle ; and in the fluctuating state
of philosophical language may be expected to occur. We must not
suppose that he always employed words in the same senses; or that he
had a scientific vocabulary fixed by use and ready on all occasions.

z) Bernays and others translate ‘Man is by nature equipped
with arms or instruments for wisdom and virtue;” i.e. Man has a
natural capacity which may be developed into ¢pdvpats and dpery,
or may degenerate into their opposites. This gives an excellent
meaning and agrees in the use of words as well as in thought with
the passage in the Ethics referred to above. But the construction
of the dative in the sense of ‘for’ after émha &w» is impossible.
Or if 3) the datives are taken with ¢oerar, a construction which is
quite possible, the words émia &wv become pointless. In this
uncertainty of the construction the general meaning is clear ; viz.,
that ‘man has intelligence and an aptitude for virtue, gifts which
are in the highest degree capable of abuse.”

ml rdvavria o xpioba pdhora, There is an inaccuracy in these
words; for it is not virtue and knowledge which can be turned to
the worst uses (cp. Rhet. i. 1355 b. 4) but the finer nature which is
alone capable of virtue.  Cp. Goethe’s Faust, Prologue in Heaven,
where Mephistopheles says, ‘ Er nennt’s Vernunft und braucht’s
allein nur thierischer als jedes Thier zu sein;’ and Nic. Eth. vii. 6.

s R
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; NOTES, BOOK I. 3. 1

§ 7, Oarrov 3¢ Bypisrys xaxias oBeparepor 3. Compare also Plato
Repub. vi. 495 A, B, where it is said that the best, i.e. the greatest
natures, if they are ill educated, become the worst :—«al ¢ rovrav 3)
iy dvBpdv xal of rd péyiara kaxd épyaldpevor Tas mikes yiyvovrar kal Tols
iBubras kai of réyabd, ol dv rabry Tixwat fuévrest opikpd 8¢ pias obdév péya

obdémore odSéva ofire by ofire wokw Bpd.

% 8¢ dwatoatvy mokriedy: 1 yap Slkn mohirwdjs kowevias tdfis éoriv' i 2. 16.
8¢ dikn Tov dikaiov kpiois.

¢ But the virtue of justice unites men in states (i.e. is the quality
opposed to the lawlessness which makes men lower than the
beasts), and executive justice is the ordering of political society
and the decision of what is just.’

In this passage dicn is the ¢ administration of justice’: Swasoatvn,
. ‘the virtue of justice’: ¢ dikawow, ‘the principle of justice to be
¢ applied in each case’

& oikias 8¢ pépn, é€ &v abbis olkla guvicrarar olkla 8¢ Téhews éx 3. 1.
' SotAwy kal \evbépwy.

affes = “in turn.” *As the state is made up of houscholds, so

:  the household in turn is made up of lesser parts; and a complete
household includes both slaves and freemen.” Of these elements of

the household Aristotle now proceeds to speak.

raira & éori Seamorua) kal yopukd (dvdvvpor yap ) ywaikds xai dvdpis 8. 2.

ov{evfis) kal Tpirov TekVOTTONTLKA.

Not finding common words which express his idea, Aristotle
gives new senses to yapwh and rexomoupruc. In ordinary Greek
they would have meant ‘of or referring to marriage,” and ¢ to the

¥
é

. procreation of children’: here he extends their meaning to the
i whole marital or parental relation. It was natural in the beginning
of philosophy to make new words, or to give new meanings to old
ones; cp. Plato, Thext. 182 A, where he calls motdrns an d\\dkorov
. dvopa,and Nic. Eth. v. 6. § g, where the relation of husband and wife
. Is termed by a periphrasis =5 oixovouév Sikasor, OF 16 mpds yuvaica
8ikawov : cp. also c. 12. § 1 infra, where morpwi is used for what is
here called rexsomomrucs. That Aristotle found many words wanting
in his philosophical vocabulary, we gather from Nic. Eth. ii. 7. §§ 2,



12 ARISTOTLE'S POLITICS.

3,8, 11, De Interp. c. 2 and 3, and infra iii, 1. § 7, where similar
remarks are made upon dvawbpoia, upon the anonymous mean of
doripia and dphoryia, upon dpoBia the excess of courage, and
upon Jvopa ddpiaro, pipa dopiaroy, ddpuoros dpxn.

torooay 8 abra Tpeis ds elmopey,

‘Let us assume the relationships, by whatever names they are
called, to be three, those which I have mentioned.” Cp. mept rpidw § 1
above. The passage would read more smoothly if ai were inserted
before rpeis: *let there be those three.’

rois 8¢ mapd Plow 70 deamilew.
Many traces of this sophistic or humanistic feeling occur in
Greek Poetry, especially in Euripides : some of the most striking
are collected by Oncken, Diz Staatslehre des Aristoleles, vol. ii. pp.
34-36:—
Eurip. Ton, 854-856,—
& yip T Tois Solhotow aloxlvyy Béper
rodvopar & & @\\a mdvra Tdv hevbépwy
obdels kaxlww Sovhos, Soris éoOAds 7.

ib. Helena, 726 ff.,—
xkaxds yap Soris pi oéfe Ta Seomordv
xal Evyyéynfe xai Evvwdiver xakois.
fyo pév ey, kel méuy' Dpdv Adrpis,
& roloe yewalowww ypibunpévos
dothoiat, Tobwop’ olx Exwv ékevbepov

: Tov woiv B¢,

ib. Melanippe, fr. 515,—
doihov yip lobhdv Tolwop’ ob Siapfepe
oMot & duelvous elot Tév é\evbépov.

Philem. apud Stobzum,—

xdv dodhos § Tis, obfév frrov, déomora,

dvbpamos obrés éorw, &v dvbpwmos 7
ib. fr. 39,—

xéy BotNds éom, odpka Tiy alry Exer

¢pioer yip obddeis Sodhos eyevify woré

# & ab Tixn t® cdpa karedovhdoaro.

Biacov ydp.
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NOTES, BOOK I. 4. 13

Either 1) *= mapa ¢iow or simply 2) ¢ brought about by violence ;’
Bia may be opposed either to ¢iots or vduos or both.

Somep 8¢ & Tols Gpiopdvans Téxvais dvayxaiow dv elp tmdpyew Ta & L.
olxeia dpyava, €l pelke dnoreNealigeafar 15 Epyov, olrw kai TGV
. oiKkovoptk@y.

The first six words &omep ... véxvaus are read as in Bekker
supported by some MSS. There is also MS. authority for ‘the
omission of & and for the omission of both 3¢ and é.

Retaining Bekker's reading, we must either 1) *translate, as in
the text, making the apodosis to émet ofv begin with xai 5 kryrucy ;
or 2) 8 after domep may be regarded as marking the apodosis; or
3) the sentence may be an anacoluthon; as frequently after érel in
Aristotle (cp. Rhet. ii. 25, 1402 b. 26 émei yap 6 pév karmyopiv 8¢ elxérav
drodelvvow k.m.\.). If we omit 3¢, the apodosis still begins with dowep.

rals Opiopévars Téyvars: The arts which have a definite sphere,
such as the art of the pilot, or of the carpenter, contrasted with the
ill defined arts of politics or household management, cp. c. 13,
§ 13 6 yap Bdvavoos Texvirns dpwpiopéimy Twwa Exer Sovhelav.

Instead of Bekker's reading ofrw kai 7év olxovopmdy another
reading oirw xai 1§ olkovopxd has been proposed on the authority
of the old translation (Moerbek) ‘sic et yconomico.” But réw
olkovopuxdy is more idiomatic and has the support of the greater
number of MSS. Sc. olkeia Spyava 3¢l tmdpyew.

xal domep Spyavoy wpd Spydvwv. 4, 2.
Not ‘instead of’ but ‘taking precedence of’:—the slave is in
idea prior to the tool which he uses. He is an instrument, but he
is also a link between his master and the inferior instruments
which he uses and sets in motion,
For the use of mpd cp. the proverb quoted in c. 7. § 3 doddos mpd
: 8oldov, Beomdrns mpd deomérov. So the hand is spoken of as 3pyavor
i mpd dpydvey (De Part. Anim. iv. 10, 687 a. 21).

€l ydp ndvaro k1A, . 4.3
The connexion is as follows :—¢ There are not only lifeless but

living instruments; for the lifeless instrument cannot execute its
purpose without the living.’



g A

i
¥

14 ARISTOTLE'S POLITICS.

AT

4. 4. ta pév odv Aeydpeva Spyava mouTik& Spyavd éoTi, 76 8¢ kTijpa mWpax-
Tikdv' dmd pév yap Tis kepkiBos Erepdv T ylverar mapd Tiv xpiow abris,
dnd 8¢ Tijs éobiros kal s KAims 1) xpiiois pdvor.

It was said that a possession is an instrument for maintaining
life, and there seems to be no reason why both krjpera and &pyava
should not be regarded as different aspects of wealth (cp. infra
c. 8. § 15, 6 8¢ mhoiros Spydvov wAO0s éorw oixovoukdy kai TONLTIKGY,
and Plato Politicus 284 D, who feels the difficulty of specialising the
notion of an dpyaver: ‘there is plausibility in saying that everything i
in the world is the sustrament of doing something’). But here the
term instrument, used in a narrower sense, is opposed to a posses-
sion, and regarded as a mere instrument of production. A parallel
distinction is drawn between production and action, and the slave
is described as the instrument of action. But he is also spoken of
as the ‘instrument preceding instruments’ (§ 2), words which rather
indicate the minister of production. Aristotle passes from one
point of view to another without marking the transition.

He wants to discriminate the household slave from the artisan;
but in the attempt to make this distinction becomes confused.
The conception of the slave on which he chiefly insists is that he
is relative to a master and receives from him a rule of life: ¢, 13,
§§ 12-14. He therefore differs from the artisan. '

7 Neydpeva, e.g. instruments such as the shuttle, etc.

4. 5. 6 8¢ Blos wpifis, ob molnais éorw' Bib kal & dobhos baypérns Tdv mpds
i wpafw.
* Life is action, and therefore the slave, i.e. the household slave, is
the minister of action, because he ministers to his master’s life.’

g el e

B i

4.5 T yap pépiov ob pévoy @Xov éati pdpiov, dAAd xal Shes EAhov.
Cp. Nic. Eth. v. 6. § 8, 70 8¢ xrijpa kal 10 Tékvov, &os dv §§ anhixoy

Kal py xopiod], dowep pépos alrod,

4,5, Ohos éxelvov. : 4
The master although relative to the slave has an existence of  .f
his own, but the slave’s individuality is lost in his master. i

5. 1. 716 Myw Bewphoar kal & 18r ywopévwr karapaleiy,
Here as elsewhere Aristotle distinguishes between reasoning and
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